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Chapter 1: INTRODUCTION.
The Book of Enoch is usually called 1 Enoch, to distinguish it from the later The Secrets of Enoch, also known as 2 Enoch. 1 Enoch is also called the Ethiopic Enoch, and 2 Enoch is also known as Slavonic Enoch, after the languages of the earliest versions extant of each respectively. 3 Enoch is also known as The Hebrew Book of Enoch, as the evidence suggests it was originally written in Hebrew. 3 Enoch is also known as Sefer Hekhalot, meaning Book of Palaces.
3 Enoch claims to be written by Rabbi Ishmael (Ishmael ben Elisha) who lived 90 - 135 CE. Rabbi Ishmael was a Tanna, a rabbinic sage whose views are recorded in the Mishnah. Rabbi Ishmael was a leading proponent of later Merkabah literature.
There is evidence that 3 Enoch was in part dependent on 1 Enoch, but scholars are divided as to whether 3 Enoch represents a separate and mystical experience.
There is no scholarly agreement about the meaning or origin of the name Metatron. It appears only in Hebrew writings, but not in the Hebrew Bible and thus not in the Christian Old or New Testaments. Metatron is not mentioned in any Islamic source. Metatron has been variously identified with Mithras (1) and the Gnostic Horus, (2) and the Targum Yerualmi to Exodus substitutes the name of Michael for Metatron. Hugo Odeberg lists a number of parallels between Metatron and the Persian Mithras, and states that they have similar celestial functions such as Guardian of the World, Mediator for the Earth, Prince of the World, and the Witness of all thoughts, words, and actions. (3)
However, Odeberg considered that the name Metatron should be considered to be a pure Jewish invention, a metonym for the term "The Lesser Yahweh." Several scholars agree that Metatron may simply be a coined name, and note that several coined names appear in the Hekhalot-Merkabah texts. Philip Alexander, although putting forth views of the origin of Metatron (see below), states that if indeed the name Metatron did originate in the Hekhalot-Merkabah texts, then it may well be coined.(4)
In 3 Enoch, Enoch ascends to heaven and is transformed into the angel Metatron. The Talmud does not state this, but the tradition is found in the earliest Kabbalists. Both the Zohar and 3 Enoch refer to Metatron as "the Youth." The Zohar further claims that Metatron was the angel who went before the Israelites after their exodus from Egypt. Medieval Jewish authorities, such as Eleazar of Worms and Nahmanides, (5) suggested that the name Metatron is derived from the Latin metator, guide, measurer, messenger, leader. Scholem disagreed.(6) However, their view was supported more recently by Alexander who suggests that the name Metatron may have been given to the angel who led the Israelites through the wilderness, acting like a Roman army metator, guiding the Israelites.(7) Alexander states that the Latin word metator sometimes designates the officer in the Roman army who went ahead of the column on the march in order to strike camp.(8) He further suggests that Enoch himself could be viewed by adepts as metator or forerunner since he showed them the way of escape from the wilderness of this world into the promised land of heaven.(9) Alexander cites as evidence that metator is attested as a loanword in Hebrew and Aramaic.(10)
Some scholars propose that the name Metatron may be derived from the root meaning r+n, "to guard."(11) Odeberg cites the earliest extant instance of this derivation, that in Shimmusha Rabbah, where Enoch was clothed with the Splendor of light and made into a guardian of all the souls that ascend from earth.(12) This view is shared by Adolf Jellinek (13) and Marcus Jastrow.(14) Another hypothesis suggests that the name may be derived from the merging of the two Greek words meta and thronos, "one who serves next to the throne," or "one who occupies the throne next to (‘the Splendid Throne’ understood)". This was rejected by Scholem, who rightly states that there is no such word in Greek.(15) Scholem also indicates that in Talmudic literature the word thronos is never used in place of its Hebrew equivalent.(16)
Philip Alexander suggests that the name may be derived from the Greek word sunthronos in the sense of "co-occupant of the Throne."(17) Saul Lieberman sees etymological evidence to support this option.(18) Odeberg disagrees on the basis that there is no known instance in any Jewish source of Metatron being represented as the co-occupant of the divine Throne.(19)
Another claimed etymological source for the name "Metatron" is the Greek metron, "a measure." The scholar Adolf Jellinek suggested metron on his assumption that Metatron was identical with Horos.(20) Gedaliahu Stroumsa agrees with Jellink, stating that Metatron not only carried God’s name but also measured the Deity and so was considered to be the measurement of the divine Body.(21) Stroumsa suggests metron and/or metator could represent a possible etymology of Metatron."(22)
Matthew Black suggests that the term praemetitor, found in a piece of Philo extant in Armenian, could be the Greek equivalent of the Latin metator applied to the Logos.(23) Joseph Dan proposed that the name "Metatron" may be connected with the function of this angel as the bearer of God’s name. In 3 Enoch, Metatron is named as the "Lesser Yahweh." Dan takes the "him" in Exodus 23:21, "because my name is within him," as referring to Metatron,(24) suggesting that "he has within himself God’s ineffable name, which gives him his power."(25) Dan further proposes that, in view of the phrase "my name is within him," the name Metatron might be construed as related to the four letters of the divine Name."(26)
In the introduction to his 1989 French translation of 3 Enoch, Charles Mopsik suggests that the etymology of the name "Metatron" can be linked to the Biblical Enoch references, citing the Septuagint of Genesis 5:24, "Enoch walked with God; then he was no more, because God took him."(27) Mopsik states that the Septuagint of Genesis 5:24 and Sirach 44:16 translates the Hebrew verb "to take" by the Greek verb metatithemi, to change the place, to be transferred.(28) He concludes that the three main consonants for the name Metatron are a possible transliteration of the Greek. Mopsik suggests that the name "Metatron" could designate "the one who has been translated" and thus would be in direct relation to the Enoch story and his translation to heaven.(29)
The word "Metatron" is numerically equivalent to Shaddai (one of the Jewish names for God) in Hebrew gematria (that is, the assigning of numerical values to words, letters and phrases).
The Alphabet of Ben Sira has Metatron as a heavenly scribe. In Yalkut Hadash, Metatron is said to be appointed over the archangels Michael and Gabriel. The Talmud Avodah Zarah 3b (30) states that Metatron is the teacher of prematurely dead children in Paradise. The 17th century German anti-Jewish scholar and eminent linguist Johann Andreas Eisenmenger stated that Metatron daily transmitted orders from God to the angels Gabriel and Sammael.
Samael Aun Weor, an early 19th century Columbian (and later Mexican) spiritual leader and founder of the neo-Gnostic Universal Christian Gnostic Movement, stated that Metatron was an archangel who provided humanity with not only the 22 Hebrew letters but also the original Tarot.
Chapter 2: THIRD BOOK OF ENOCH (3 ENOCH, MERKABAH HEBREW BOOK OF ENOCH)
Chapter 1.
Rabbi Ishmael said:
I ascended on high to see the vision of the Merkabah and had entered the six Halls, one within the other. As soon as I reached the door of the seventh Hall, I stood still and prayed before the Sacred One - may he be blessed! Then I lifted my eyes high to the Divine Majesty and said, "Lord of the Universe, I pray that the merit of Aaron, the son of Amram, the lover and pursuer of peace, who received the crown of priesthood from your Splendor on Mount Sinai, would be valid for me at this time, so that Qafsiel, the prince, and the angels with him may not gain power over me nor throw me down from the heavens."
Then the Sacred One - may he be blessed! - sent Metatron, his servant the angel, the Prince of the Presence, to me. He spread his wings and came very happily to meet me to save me from them.
He took me by the hand in front of them and said to me, "Enter in peace before the high and exalted King, and look at the picture of the Merkabah."
Then I entered the seventh Hall, and he led me to the camps of Shekinah and placed me before the Sacred One - may he be blessed! - to look at the Merkabah. As soon as the princes of the Merkabah and the flaming Seraphim (31) noticed me, they fixed their eyes upon me. Immediately, I was seized with trembling and shuddering. I was numbed by the radiance of their eyes and the splendid appearance of their faces, until the Sacred One - may he be blessed! - rebuked them. He said, "My servants, my Seraphim, my Cherubim and my Ophanin!(32) Cover your eyes before Ishmael, my child, my friend, my splendid loved one, so that he does not tremble or shake!"
At once Metatron, the Prince of the Presence, came and restored my spirit and put me back on my feet. After that moment there was not enough strength in me to sing a song before the Splendid Throne of the splendid King, the mightiest of all kings, the most excellent of all princes, until after the hour had passed.
After one hour had passed, the Sacred One - may he be blessed! - opened the gates of Shekinah, the gates of Peace, the gates of Wisdom, the gates of Strength, the gates of Power, the gates of Speech, the gates of Song, the gates of Qedusha, and the gates of Chant for me. He enlightened my eyes and my heart with praise songs, admiration, exaltation, gratitude, worship, adoration, worship song, and eulogy.
As I opened my mouth and sang a song before the Sacred One - may he be blessed! - the Sacred Chayyoth (33) beneath and above the Splendid Throne answered, "Sacred and Blessed be the Splendor of Yahweh from his place!"
THE MERKABAH
Jewish mysticism traces to the Merkabah practices of the 1st c. CE. The goal of Merkabah Mysticism was to enter a trance-like state by means of fasting, meditation, prayer and incantation, and thus ascend to God’s heavenly throne room and experience God’s Throne-Chariot (Hebrew: "Merkabah") as described in Ezekiel 1:15-25.
Ezekiel 1.
4) As I watched, I saw a huge windstorm coming from the north – a huge cloud, with lightning flashing, and it radiated a brightness like glowing amber from the middle of a fire.
5) In the middle of the fire were what looked like four living beings. They looked like humans,6) but each had four faces and four wings.
7) Their legs were straight, but the soles of their feet were like calves’ hooves. They gleamed like burnished bronze.
8) They had human hands under their wings on their four sides and each of the four of them had faces and wings.
9) Their wings touched each other; they did not turn as they moved, but went straight ahead.
10) Their faces looked like this. Each of the four had the face of a human, with the face of a lion on the right side, the face of an ox on the left side, and also the face of an eagle at the back.
11) Their wings were outstretched above them. Each had two wings, one touching the wings of the other living creatures on either side, and the other pair of wings covering their bodies.
12) Each moved straight ahead. Wherever the spirit went, they went, without turning as they went.
13) In the middle of the living beings there was something that looked like burning coals of fire or like fiery torches. It moved back and forth among the living creatures. It was bright, and lightning was flashing out of the fire.
14) The living beings moved backwards and forwards as quickly as flashes of lightning.
15) Then I looked, and I saw a wheel on the ground beside each of the four living creatures.
16) The appearance of the wheels and their construction was like gleaming Tarshish stone, and all four wheels looked alike. Their structure was like a wheel at right angles to another wheel.
17) When they moved they would go in any of the four directions they faced without turning as they moved.
18) Their rims were high and frightening, and the rims of all four wheels were full of eyes all around.
19) When the living beings moved, the wheels beside them moved; when the living beings rose up from the ground, the wheels rose up too.
20) Wherever the wind/spirit would go, they would go, and the wheels would rise up beside them because the spirit of the living being was in the wheel.
21) When the living beings moved, the wheels moved, and when they stopped moving, the wheels stopped. When they rose up from the ground, the wheels rose up from the ground; the wheels rose up beside them because the spirit of the living being was in the wheel.
22) Over the heads of the living beings was something like a dome, glittering amazingly like crystal, stretched out over their heads.
23) Under the platform their wings were stretched out, each toward the other. Each of the beings also had two wings covering its body.
24) When they moved, I heard the sound of their wings which was like the sound of rushing waters, or the voice of the Shaddai, or the tumult of an army. When they stood still, they lowered their wings.
25) Then there was a voice from above the platform over their heads and when they stood still, they lowered their wings.
26) Above the platform over their heads was something like a sapphire shaped like a throne. High above on the throne was a form that appeared to be a human.
27) I saw an amber glow like a fire enclosed all around from his waist up. From his waist down I saw something that looked like fire. There was a brilliant light around it,
28) like the appearance of a rainbow in the clouds after the rain. This was the appearance of the surrounding brilliant light; it looked like the Splendor of Yahweh. When I saw it, I threw myself face down, and I heard a voice speaking.
Angels.
Angels also feature prominently in the Sefer Ha-Razim, a collection of Jewish incantation texts.(34) Origen (35) and Clement (36) both mention the Kerygama Petrou, which mentions the Jewish worship of angels. However, in the Jewish and pagan mystical texts, angels are invoked and commanded, usually for protective purposes, rather than worshipped.
To ascend to God’s heavenly throne room, the traveler must pass through 7 heavens, and once in the seventh heaven, the traveler must pass through seven concentric palaces. God’s Throne-Chariot stands in the innermost of seven palaces, the gate to each place being barred by fierce guard angels. The angels were hostile, and must be placated through worship for the journey to succeed. Once before God’s throne, the traveler would worship God side by side with angels (37) and thus observe the innermost secrets of all persons and things, otherwise unsolvable and invisible. The ascent to the highest heaven and the innermost sanctum was most hazardous, so perilous in fact, that there was a Jewish tradition which forbade the study of the beginning and the end of the Book of Ezekiel before the completion of the thirtieth year.(38) The Talmud states of Merkabah Mysticism, "The subject of...the work of the chariot [may not be expounded]…unless one is a sage who has innate understanding of it. Whoever speculates on [the work of the chariot], it would have been better if they had not come into the world." (Mishnah Hagigah 2:1)
F.F. Bruce notes that a preparatory period of ascetism, estimated variously at 12 or 40 days, was carried out, and that angels acted as meditators. Gershom Scholem called Merkabah Mysticism a form of Jewish Gnosticism, and stated that the Merkabah mystics were similar to the later Gnostics as both sought the ascent of the soul from the earth through the spheres of hostile planet-angels and rulers of the cosmos. Ithamar Gruenwald challenged Scholem’s conclusions.(39) A.F. Segal likewise argued that the Merkabah texts were not founded on Gnosticism but on pre-rabbinic apocalyptic Judaism.(40)
Angels were actually "messengers." "Angel" is transliteration of the word, and not a translation. To "transliterate" (noun, "transliteration") means to put the letters from one language into letters of another language. Hebrew and Greek do not have English letters. "Angels" is the transliteration but the meaning is "messengers." (For example, the transliteration of the ancient Greek word for ship is "naus" but the translation is "ship.") The Hebrew word for "angel" actually means one dispatched as a deputy. The word occurs for an ordinary messenger as well as a supernatural messenger in both Hebrew and ancient Greek.(41)
Chapter 2.
R. Ishmael said:
In that hour the eagles of the Merkabah, the flaming Ophanin and the Seraphim of consuming fire asked Metatron, "Youth! Why do you allow one born of woman to enter and see the Merkabah? From which nation, from which tribe is this one? What is his character?"
Metatron answered them, "From the nation of Israel which the Sacred One - may he be blessed! - chose for his people from among seventy people-groups from the tribe of Levi, whom he set aside as a contribution to his name and from among the seed of Aaron whom the Sacred One - may he be blessed! - chose for his servant and put the priesthood of on Sinai on him."
Immediately they said, "This one surely is worthy to look at the Merkabah!" They added, "Blessed are the people of whom this is the case!"(42)
Chapter 3.
R. Ishmael said:
At that time I asked Metatron, the angel, the Prince of the Presence, "What is your name?"
He answered, "I have seventy names, corresponding to the seventy languages of the world, and all of them are based on the name Metatron, angel of the Presence. However, my King calls me ‘Youth.’"
Chapter 4.
R. Ishmael said:
I asked Metatron, "Why does your Creator call you by seventy names? You are more important than all the princes, higher than all the angels, more loved than all the servants, more honored than all the mighty, great, and splendid ones in kingly positions, so why do they call you ‘Youth’ in the high heavens?"
He answered, "Because I am Enoch, (43) the son of Jared. When the people-group of the flood sinned and did confused things, they said to Yahweh, ‘Leave us, we don’t want to know about you,’ (Job 21:14) then the Sacred One – may he be blessed! - removed me from them to be a witness against them in the high heavens to all the inhabitants of earth, so that they wouldn’t say, ‘The Merciful One is cruel.’
"What sins had all those multitudes committed, they, their wives, their sons, their daughters, their horses, their mules, their cattle, their property, and all the animals wild and domesticated, and the birds of the world, which the Sacred One - may he be blessed! - destroyed off the face of the earth in the flood waters? What did they do that they would die along with them?
"And so the Sacred One - may he be blessed! - lifted me up in their lifetime before their eyes to be a witness against them to the future world. And the Sacred One - may he be blessed! - assigned me to be a prince and a ruler among the ministering angels.
"At that time three of the ministering angels, Uzza, Azza, and Azazel, came out and brought charges against me in the high heavens. They said in the presence of the Sacred One – may he be blessed! - "Didn’t the First Ones rightly say in your presence, ‘Do not create humans!’
"The Sacred One - may he be blessed! - answered them, ‘I have made you and I will support you. I will carry you and I will rescue you.’ (Isaiah 46 4.)
"As soon as they saw me, they said in his presence, ‘Lord of the Universe! What right does this one have to ascend to the great heights? Isn’t he one from among those who perished in the days of the Flood? What is he doing in the Raqia?’
"Again, the Sacred One - may he be blessed! - answered them, ‘Who do you think you are, that you enter and speak in my presence! I am happier with this one than with all of you, and so he will be a prince and a ruler over you in the high heavens!’
"So then they all stood up and went out to meet me. They prostrated themselves before me and said, ‘You are blessed and your father is blessed because your Creator favors you!’
"And because I am small and a youth in comparison with them with regard to days, months and years, this is the reason that they call me ‘Youth.’"
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